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None is dear to Him; none is hated by Him-

All alike are His favourites.19

Appar says/

'He will not be good to those who approach Him not; '

He is good to those who approach Him;

Yet He has no partiality/ likes nor dislikes.
He is called Sankara as He is beneficient. 20

(Jmapati Srvam explains this with the help of an analogy1
The sunlight permits the crystal to show its natural lustre
and the power to reflect the colours with which' it comes
rnto contact. When the colours fall on ihe crystal and when
the sun is not directly above the crystal, then the crystal
reflects the colours with which it is associated When the
sun is directly above the crystal, then the crystal will
not reflect  the colours even  though the colours are
associated with the crystal, (n the same way, the concealing
Sakti of God makes the soul plunge into the worldly experiences
when the impurity attaching to the soul is not mature. When
the evil efffccts of wala are made fit for removal, the same
concealing Sakti of God changes into Arul &akti and bestows
release on the soul. In neither case &akti is affected by either
the intelligent souls or by the non-intelligent PaSa.

Now the question arises regarding the nature of maya and
karma. When Divine knowledge is given to the soul by
God's Grace, wdya and k^rma were used as instruments by
the concealing Sakti of God in the service of forging of bonds.
What happens to the two species of Pa$a i.e., ^aya and karm^
when the concealing Sakti of God rs changed into ^u! 6^?
Umapatt Sivam says significantly that when the individual is
under the influence of a^ava, the dark bond, the impure ^ya
and its effect mayeya on the one hand and the inexorable,
karma which would not leave the soul unless it is experienced
function as elements of darkness (maru^inil imidy nirkum SP
^0. Thus way^, rn^ye^a and karma bind the soul because
the soul is defiled by w-ava. This is the reason why empirical